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Compared to love, as we say, there is nothing greater and nothing better. Therefore, it needs to be studied. What does it mean to love? For starters, to love someone requires us to affirm the basic dignity of the other person and to promote the other person’s humanity. Love presupposes a concern for the other and wants the other person to flourish. More than sentimentality and mere feelings, love acts intentionally and sympathetically in response to the other. Love promotes well being. Love is an act of self giving for the empowerment of others. Love is the ideal of the Christian life and character. It is what it means to be “perfect,” as God is perfect. Love summarises the moral law of God. It bonds the human community and (one could add) it bonds the triune communion too. Because of God’s love for us, Christ died and rose again. It is safe to say that, if a person lacks love, he or she does not know God. The converse is also true.  If a person radiates love, we know where it came from.(1 Jn 4:21) 

No life without love

The philosopher Descartes once said: “I think, therefore I am.” If I find myself thinking, he reasoned, I must exist! A minimalist argument to be sure, but true, I suppose. However, I would much prefer to say:  “I love, therefore I am.” I say that because (surely) and not thought but love stands at the heart of human existence. There is nothing more important in the whole world. This is why countless books and poems, songs and letters, exist which exalt love on every level imaginable.  Contrary to the Beatles, love is not “all you need” and certainly not in the way that they likely understood it. Julian of Norwich got in right: “Our life is founded and rooted in love and without love one cannot live.”
 The love of God for us and in us and flowing out from us is very great treasure and is life most abundant.
  Paul asks::”Why become drunk and stupid when there is divine love to intoxicate and elevate the senses? (Eph 5:18) To know the love of God in the power of the Holy Spirit is a central feature of the gospel and a continuing source of strength in trying circumstances.

The happiness which God makes possible for his higher creatures is the happiness of loving and being loved by God and our fellow creatures. Life does not get much better than that!

It can be an ecstasy of delight comparable only to a romantic  love between a man and a woman. Our God given freedom is something precious but it is not an end in itself. It exists for the sake of love and makes it possible.
 Charismatic believers (I find) are more comfortable perhaps than most with such categories. For them, the love of God poured out is much more than a concept. Through the baptism in the Spirit, one can experience the Spirit directly and have a joy which no one can take away. Ideally, it is not exhileration for its own sake  but God’s own refreshing breath blowing through them. Agape does not have to be emotional. Certainly not!  It can be calm and deliberate. But love can also stir us profoundly and, when it does, do not downplay experience. The hotter the fire, the deeper the love! Let us seek a lively faith in the Spirit, one characterised by intensity. God is not a distant figure but can be an overwhelming presence.

Through the Spirit, we can know God’s love, and through God’s love we can know God’s very self who is love. By love God is chiefly known. Paul writes: “We all have knowledge; but knowledge puffs up, while love builds up. Anyone who claims to know something does not yet have the necessary knowledge. But anyone who loves God is known by him.” (1 Cor 8:1-3)

Love Supreme and Unsurpassed

Love is God’s gift to the world. and holds a central place in the gospel of Jesus Christ, our Lord. It is made wonderfully clear in the parable of the prodigal son.” (Luke 15:11-24) It is a familiar story. A certain father (we read) had a young son who demanded his inheritance before his father’s death and promptly squandered it. Having been reduced to poverty and homelessness, the boy reckoned that, if he went home in a suitably penitent spirit, he might secure work as a slave on his father’s estate. Mind you even this was far from certain, given the fact that in grabbing the inheritance ahead of time was like wishing his father dead. But it was worth a try and the boy set out for home.

But while he was still afar off, his father saw him and was filled with compassion for him. He ran and put his arms around him and kissed him. Then the son said to him, “Father, I have sinned against heaven and before you; I am no longer worthy to be your son.” But the father said to his slaves, “Quickly, bring out a robe - the best one - and put it on him; put a ring on his finger and sandals on his feet. And get the fatted calf and kill it and let us eat and celebrate. For this son of mine was dead and is alive again! He was lost and is found!” And they began to celebrate. Because of the love and mercy of God,  the ungodly and sinners are free to come home and claim their beloved-ness. This parable is most eloquent in defining the nature of God’s love for humankind.

Paul the apostle expresses the same kind of thought in spatial terms when he says that God’s love is broad enough to encompass all mankind, long enough to last for eternity, deep enough to reach the most degraded person, and high enough to raise humankind to glory. In this text (Eph 3:18), Paul echoes what he had written to the Romans that, whether one goes forward or backwards or whether one goes up to the heights or down into the depths, nothing will separate us from the love of God in Christ Jesus (Rom 8:38-39). Paul also spoke of faith, hope, and love, (each of them priceless), but singles out love as particularly special. Special because, unlike the others, it is not just for “now” but for “eternity.” One day faith will become sight and will not be needed and one day hope will become fulfilment and not be so important as now. But, as for love, it will remain just what love is through the transition to new creation. Prophecies will pass away (Paul says) and tongues will cease and words of knowledge will become superfluous but love is everlasting. It will always be supremely relevant. “Love never ends.” (1 Cor 13:8)

God’s love in the Old Testament

According to the Old Testament, the love of God was the basis of Israel’s election as his people and she experienced his faithfulness and leading in good times and in bad. In many scriptures, we over hear the Israelites thanking God: “I will sing of your steadfast love, O Lord,  forever; with my mouth I will proclaim your faithfulness to all generations.” (Ps 89:1)  God’s covenant love (hesed) was the foundation of their existence and they could love because God loved them first. They sang: “Your steadfast love, O Lord, extends to the heavens and your faithfulness to the clouds.” (Ps 36:5-10) How precious is your steadfastness O Lord. All peoples take refuge in the shadow of your wings. O give thanks to the Lord for he is good and his steadfast love endures forever.” (Ps 136:1) God’s desire was and is to have a loving relationship with his people. Even though Israel often betrayed the relationship, God would not give them up or hand them over to their enemies. God says, through the prophet Hosea: “My heart recoils within me. My compassion grows warm and tender. Yet  God says that he will not bring judgment on those who have been made his bride (Hosea 11:9) . The relationship matters to him and his love extends even to suffering, as when his people are unfaithful and the relationship is broken. In such situations, God laments and even weeps. Love is a great theme of the Hebrew scriptures. The loving father of Jesus the Christ is (it would seem) the God of the Old Testament scriptures too.

One must be honest here. Not every biblical author keeps to this standard. I suppose that God employs the talent that was available to him so that sometimes we gain a very different impression. We come across texts in which make us wonder just how loving God is. Places where God seems to be an instigator of suffering and violence. To be fair, we cannot pretend that there is a single and unambiguous concept of God’s love in the Bible. The diversity of the texts does not support such a notion. One has to wrestle with the biblical material in order distil the deep teaching of the divine love. Often when we do so the difficulties are lessened.

In Genesis ch 22,  God instructs Abram to sacrifice his only son Isaac. How barbaric of God to command such a murder! But things appear a little differently when you look at the ancient context. The point for Abram is that offering his first born to God would not be thought of as “murder.” Neither would his neighbours have viewed it in that way. The first born was offered to God as a sacrifice in those days so that the land would be fertile. The scandal lay elsewhere. The command forced Abram to ask himself where his heir would come from now than Isaac was dead. It was a challenge to Abram’s faith not to his ethics. If Isaac died  every thing would be back at square one. It was a huge testing of Abram’s faith. It forced him to trust God radically. The “problem” in the text then dissolves in the presence of a more culturally sensitive interpretation.

A similar issue arises when it comes to holy war. Reading some of these texts too can make the modern reader cringe. But here too it is not about killing as much as  it is about faith. The issue was about this: will God take care of Israel or not? (Remember that they had no Pentegon to do strategic planning or a large army in reserve.) It was plain and simple. Israel cannot win this battle over armed Canaanites apart from miracles. God would have to help them or they would be done for. In this sort of war you cannot trust in kings or in armaments. You need  men of faith, men who would  stand still and see  the salvation of God (Exod 14:14). Faith was the scandal. Did Israel have a faith strong enough to survive this test? Paradoxically, when you start thinking about warfare in such terms lead the great prophets later on to propose non-resistence as the way of obedience! No more holy wars! What  may seem like a contradiction to us may not actually be one.

What about divine wrath then? We are all aware that the Lord threatens wrath in certain circumstances and sometimes carries it out. What are we to make of that? Is God loving in these circumstances? This too requires a culturally sensitive reading. God’s wrath should not be taken in isolation. Listen to the subtlety in God’s words: “For a brief moment I forsook you, but with great compassion I will gather you. In the overflowing wrath for a moment I hid my face from you but with everlasting love I will have compassion on you,  says the Lord, your  redeemer.” Let’s be honest now. Sometimes, in the context of evil-doing,  wrath is the appropriate response!  In that case, not to show anger would be wrong. Sometimes showing righteous indignation is the right thing to do. Sometimes God must show that he is not indifferent to iniquity. Wrath can be then a tragic necessity. But, in such cases, wrath is the secondary emotion and not the ruling passion. The fact is that God is slow to anger. Wrath, when it occurs, is always a tragic necessity. It is not an “attribute” of God’s but a disposition that may be unavoidable. Cheap love that ignores justice is morally repugnant. Justice and love go together. The city of Nineveh deserved judgment but escaped it when they repented and God relented.. Let a people repent and God’s anger disappears because God delights in doing us good  not ill (Jer 32:41). What I am trying to say here in this section is that some seemingly difficult texts like these must not prevent us from celebrating the tender mercies of our God.

Divine love in the New Testament

God’s love was manifested most clearly in Jesus Christ according to the New Testament in Jesus Christ our Lord. It was communicated to us, not as an intellectual concept but through a historical  event -  the event of the Incarnation. John writes: “God so loved the world that he gave his only Son so that every one who believes in him may not perish but may have eternal life.” (Jn 3:16) Not that we loved God but that God loved us and sent his son to be the atoning sacrifice for our sins. God’s love was revealed among us in this way: “God sent his only Son into the world so that we might live through him.” In Romans we read that, while we were still weak, at the right time Christ died for the ungodly. Rarely will any one die for a righteous man - though perhaps for a good man some one might even dare to die. But God proves his love for us in that while we were sinners, Christ died for us. (Rom 5:6-8) John the apostle states: “God is love. It  is God’s very essence. It is what God is about. That love is not just an attribute among others. Love is of his very essence. Such that, if one abides in love, one abides in God. (1 Jn 4:16) God’s love should be the structuring principle which brings unity to all the other doctrines. Love is the center of Christianity and its fundamental motif.

“Beloved, let us love one another, because love is from God and everyone who loves is born of God and knows God. Whoever does not love does not know God, for God is love.”
 Since God loves us so much, we ought to love one other. The greatest commandment. “You shall love the Lord your God with all your heart. and with all your soul, and with all your mind. This is the greatest and first commandment. And the second is like it: You shall love your neighbour as your self.”Eight times in the New Testament we are summoned to love our neighbour, as we love ourselves. (The neighbour being the person in need whom you meet. In his teaching, Jesus expected a new kind of human being one who loves God with all his heart and pursues the dignity and well-being of humanity, even the enemy. A readiness to forgive without limit. and a willingness to serve others in menial ways.

Despite the  strong evidence of God’s unlimited love in the gospel, some still manage to find interpretations there to limit the scope of the divine love. In the tradition of Augustine, for example,

some endorse double predestination which has God playing favourites, giving grace to one while  denying it to another, seemingly unaware of the negative impact of believing that sort of thing has on our confession of God’s good character. An other distortion of interpretation which also reflects badly on the character of God is the widely held theory of the atonement in traditional thinking named the theory of penal substitution. It is made to sound as if God cannot pardon sin without receiving satisfaction first. As though, when the now penitent prodigal returns, the Father says to him: “My son, I am sorry but I cannot forgive you. There is a penalty to be paid first.” The real situation (however) is very different. From the cross, God reaches out in grace and mercy to welcome  sinners home. The cross was an act of the self sacrificing love of God.  Christ’s suffering expresses  God’s suffering forgiveness and God’s justice is restorative not retributive justice. What we discovery find in the atonement is the justice-making activity of God. God’s  liberating, forgiving, and transforming justice. His  costly identification with us in our plight. The death of Christ is a work of justice- not because it entails retribution but because it demonstrates God’s unfailing faithfulness to his people and because it liberates and restores them. In Jesus,  we discover who God really is and this enables us to repent. The love of Christ constrains us and gives us the motivation to believe.

There has been  a change in the hierarchy of truths in Christian faith in our time. The primary importance of the universal salvific will of God has become a truth of primary importance with baptism and church membership becoming lessened in prominence.

Flame of Love

Thus far we have considered God as a loving subject but not yet as triune communion.  Trinity expresses our belief in one God who does not live a solitary life but is a loving, communion of love marked by overflowing life. No one  can claim to know very much about the inner life of God and  I have no secret information about that to share. But I can point the reader to a mystery of a totally shared life at the heart of the universe which is thrilling. The triune God is not a static being but a dynamic, pulsating energy  - maybe even a kind of dance. God may or may not  need  us. Except that he wants more partners in the dance.

Father, Son, and Spirit are three modes of consciousness in the divine communion. The members constitute a community of persons in reciprocity as subjects of one divine conscious life. Each is an “I” in self awareness of its own self, knowing and loving the others. By virtue of the interplay, each person disposes himself toward the others in knowing and loving that each person gains his own unique identity. The one divine consciousness is a shared consciousness, shared by the three persons. We seem to be dealing with three subjects who are reciprocally conscious of each other by reason of one and the same consciousness which the three subjects possess each in his own proper way. As to the consciousness of the three persons, (1) each person is conscious of himself in the fullness of the deity; (2) each person is conscious of himself as distinct from the other persons; and (3) at the same time, each person is conscious of himself as a total and reciprocal communication. The trinity is a circle of shared love which is large enough to take us all in.

To me the trinity is something of real beauty  It pictures God as fundamentally personal and relational through all eternity. One can imagine the joy of interaction and the communication which is always going on at  the very centre of the being of God..The shared life is not one of sorrow, loneliness, or emptiness. God is never lonely, sad, or depressed. Living in fellowship, God is essentially and eternally happy. The triune God participates in a dance of shared life that is full and rich and passionate, creative and good and beautiful. God loves to share what he has with others and draw people into the circle of this life. The perfection of love and community is  the antithesis of aloofness, isolation, and domination.  Relationality is an essential aspect of God’s being and the ultimate ontological category.

God is pure love. Loving activity not power is his  primary perfection. Father, Son, and Spirit enjoy everlasting relationships of love toward one another. They are involved in a tri-personal community in which each gives and receives love. Loving relation ships  are an essential aspect of God. He is the perfection of love and community. and the antithesis of aloofness, isolation and domination. God is not a solitary potentate, forcing his will on others.  The members of the trinity mutually share with and relate to each other. Personhood is the ultimate ontological category. Personhood, relationality and community - not power, independence become the center for understanding the nature of God.  Whereas the main motif of the neo platonic  concept of God is that of distance and unrelatedness, the Christian doctrine of the trinity asserts that to be God is to be related in love. God did not need to create in order to love. But if creating is what God is normally doing (maybe always doing - who knows) God’s loving activities are more extensive than we can imagine.

The trinity experiences and manifests a fullness of love. In loving freedom, the triune God decided to bring into being creatures with whom to share this love. God in love shows himself open to others who could experience love and enter loving relationships. Ours is a God who is antecedently relational and self sufficiently free to create significant others and enter into genuine reciprocal relations with them. The triune God, as both lover and beloved, is free to take the  initiative of opening the love of God to others. It was love that brought creation into being in order  to have relationality. God wanted significant others who could experience the divine love and reciprocate that love both to God and to creatures. God’s aim was and is to create a human community which would reflect the divine life. The very creation of the world comes (I think) as the out flowing of the eternal love relationship within the triune God. The trinity provides a symbolic picture of shared life at the heart of the universe.

A Cosmology of Love

Metaphysically speaking, God is not an absolute being, unaffected by the world. Rather,  God is  One who enjoys real relations with creation. By “real relations,” I mean that  both parties (God and man) enter into and are affected by the relationship, not just the human.
 God  is “open” to the world and open  to receiving creaturely input. God  not only acts but reacts. The world has significance for the life of God. We impact  God’s experience. God is love and as such  is sensitive and compassionate. Wanting loving relations, God does not exercise complete control over the world. As a  relational and  personalist theologian, I believe that restraints on God’s power are voluntary, not  necessary.  God’s non-intervention in history is therefore God’s  choice and not because it lies beyond his capacity.  God’s inner life its self is social and relational and the trinity allows us to attribute to God sociality and relativity, while preserving the central insight that God is creator of everything. In a cosmology of love. God is open to the world and empties himself. The +freely chosen self-limitation of God is central to the model.

“Open theism,” which could be called  “relational theism“or “voluntary panentheism,”

(what one calls it is not the issue)  is an understanding of God in which the deity chooses  to be involved with the world and takes us up into  his own life. In this model, God and the world are ontologically distinct and God transcends the world, even while the world is “in” God ontologically. As the poet put it: “In him we live and breathe and have our being.” (Ac 17:28.) We  reject classical theism which it places God outside of the created order and does not explain how God acts inside the world. Open theology accounts for God being engaged in the world and having an ontological relation such that the world is conceived as “within” the being of God but “distinct” ontologically from God.

According to open theism, God is antecedently actual, relational, and self sufficient in relation to the world and free to perform what God chooses. God who is eternally social in God-self can perform the more than necessary feat of opening up the divine  sociality to what is other than God-self. And, because God deals with a non-necessary world, grace enters into the picture. God responds freely to the world and not out of necessity. One should not say that the world is a necessary co-existent alongside God, as  if God required the world  to be what he is.
 Divine love makes “room” for the world, I suppose. God accepts some limitations voluntarily so that creatures may exist and flourish. I call it a kenotic act of self-constraint. A joyous kind and loving attitude that is willing to give up selfish desires  and make sacrifices on behalf of others for the common good and for the glory of God. The “place” of creation is in God’s life. There is no place “for it to be outside” of the trinity.

Love brought creation into being (I believe) for the purpose of inter-personal relationships. Which means God created the world “out love.” It gave God the opportunity to share what God has  with us. It is not that God  gives up any divine properties to make room for the creature. Self giving love has a way of adding value to the divine experience. God does not suffer loss but has a way of realising possibilities which had not yet been realised.  God created the world “out of love.” God could also have created the world “ex nihilo.” May be God did. It is an old tradition. Of this I am a little less sure. Partly because Genesis chapter one, a major creation text, does not teach it. Gen 1:2 depicts the creator confronting resistance to his efforts. This is not the picture of a God  in complete control. The cosmology here does not suggest that the creatures are “nothing.” They are “something” that is posing a real threat. Why does this matter? It tells us that the God and creation relationship is a serious one. God did not give us just a little bit of power that could be snatched away at a whim.  No, the relationship is much more serious than that.

God’s Love and Human Love

Often we make the distinction between God’s love which is gift-love and human love which is need-love. God’s love is unlike any other. It is free and total and unconditional self-giving. More than anything else, God’s love is an indescribable gift. (2 Cor 9:15) It is gift-love to the core. It is unlike our love which is so full with need. Such as the need to be accepted or the need to be healed. God’s love is mostly gift-love, while man’s love is mostly need-love. “For you know the gracious act of our Lord Jesus Christ that though he was rich. yet for your sakes he became poor so that by his poverty you might become rich.” (2 Cor 8:9) God’s love at its heart is an act of self sacrifice.
  “See what love the Father has given us that we should be called the children of God!” (1 Jn 3:1). 


God’s love so special because of its association with sacrifice. “We know love by this that he laid down his life for us – and we  ought to lay down our lives for one other.” 1 Jn 3:16) 
 God took the initiative and  loved us first because God is love and all love comes from him. God’s love stoops down and embraces sinners and the ungodly. Without expecting anything in return, God’s love gives itself away. It is generous and willing to forgive. God’s love is moved with pity.
  God’s love takes up the towel  and washes the disciples feet. (John 13)  Foot washing is associated with servanthood.
  

The fruit of love is very sweet. It has great vitality, rich beauty, and strong  fidelity. 

Love enhances both the lover and the beloved. The world for the lover is endlessly giving and constantly surprising. Love has eyes which can see what is unique and special about  the beloved.. It affirms the goodness of what it is and what it can become. Her hands reach out to help and to resist any  errant tendencies. Human love’s prayer joins with God’s own love in redeeming the world.


Love celebrates God’s participation in the world.  It has the power and the dynamism for fulfilling God’s goals for the world.. God’s love is overwhelmingly gift-love but it does not follow that it is solely gift-love. There is something else - something related to God’s interacting with creatures and


God’s commitment to a relational world. Humans need to be loved. Does God need that? It may be. Does God not desire to hear the creature say “yes” to his call? In a relational world God wants  love to be reciprocated. It is not as if God receives nothing from relationships. God is not indifferent to us. He does not say to himself “I don’t need those creatures !” Quite the reverse! God  loves us so much that he is willing to suffer in relationship. The world matters to God. I grant you that God’s love is mostly gift-love. But God also gets something in return. By making the world, God added to his experiences dimensions of true value. Dimensions which, though always possible, were not yet actualised. Even self sacrifice brings with it some benefits. Where did we ever get the idea that God is so complete in himself that our existence is neither here nor there? As if God could take it or leave it, so little does  it matter to him? Do you really want to say that God would be perfectly happy with or without us? Remember the sparrow then - how God cares for every one of them. Love is a  two way street. Love gets given and returned. If God does not need us at all,  there is no relationship.

Human Love

On the human side, Jesus embodied a remarkable orientation in  his own person. As the beloved of the father, he knew what God wanted for humans. He wills nothing for himself. His cause is the human cause, man’s well being, man’s true greatness and dignity. Jesus, who is ordinarily faithful to the law, does not hesitate to act contrary to it, for man’s sake. Love of the neighbour is the central issue and was a matter of action not talk. The neighbour is the one who needs me now. Love does not consist primarily in words, sentiments, or feelings. Love for God is validated or falsified by the love of neighbour. Love is not a love of “man in general”or love of one with whom we are not personally involved.. To love God is to care for and forgive the neighbour. This is the yardstick.



One has love for  God to the extent that we love the other. It is not enough to teach grace unless we exercise it concretely. A simple rule which embraces the whole of life and yet applies to particular cases too. For Jesus, love is understood, not as feelings, but as good will to others, even enemies. Put in a nutshell love is good in any situation.

Human love begins with need-love but must not stay there. It must move  in the direction of divine gift-love which is not an  impossibility. Paul commands us : “Be imitators of God, dear children, as I am of Christ.” Our goal is to become “like him.” In Wesleyan terms, our Lord commands perfect love. “Be ye perfect as God is perfect.”
  Paul urges us “Let the same mind be in you that was in Christ Jesus.” (Phil 2:5). Over time, God willing, we will experience  a deepening of our love for God as we live the life of loving attention and a growing union with God. It is possible to grow in grace. Rheinhold Niebuhr aside, love is not an impossible ideal for the  community,  unless (of course) the community is unwilling to suffer. (Then all bets are off.) Paul issues a strong call for love: “Let love be genuine.” Rom 12:9 “Owe no one anything except to love one another ; for the one who loves another has fulfilled the law.” (Rom 13:8) Love does no wrong to a a neighbour: therefore, love is the fulfilling of the law.” (Rom 13:10) “We who are strong ought to put with the failings of the weak and not to please ourselves. (Rom 15:1) “Christ did not please himself (Rom 15:3).

The importance of love, according to Paul, cannot be exaggerated.  “If I speak in the tongues of mortals and of angels and do not have love, I am a noisy gong and a clanging cymbal. And if I have prophetic powers and understand all mysteries and knowledge and if I have all faith so as to remove all mountains but do not have love, I am nothing. If I give away all  my possessions and hand over my body so that I may boast but do not have love, I am nothing.“ (1 Cor 13:4-7.  The qualities of love are beautifully conceived: “Love is patient, love is kind. Love is not envious or boastful or arrogant or rude. It does not insist on its own way. It is not irritable or resentful. It does not rejoice in wrong doing but rejoices in the truth. It bears all things, believes all things, hopes all things, endures all things.” (1 Cor 13:4-7)

The spirit of it all is captured in the prayer of St Francis. “Make me an instrument of your peace Where there is hatred, let me sow love. Where there is injury, pardon. Where there is doubt, faith. Where there is despair, hope. Where is darkness, light. Where there is sadness, joy. O divine master, grant that I may not so much seek to be consoled as to console. To be understood as to understand. To be loved as to love.  For it is in giving that we receive. It is in pardoning that we are pardoned. And it is in dying that we are born to eternal life.”

Love then is the criterion for our Christian life and behaviour. It is the test of Christian  realities. Love (however) itself is  not  a charism.  It is the virtue of character which the gifts are meant to foster.  “The fruit of the Spirit is love.” (Gal 5:22) Love is not an obligation. It is a spontaneous drive of the heart. People who do not love do not know God.  God lives in all who do love. If we love one another, God lives in us and his love is perfected in us.
 Beloved, let us love one another, because love is from God and everyone who loves is born of God and knows God. Whoever does not love does not know God for God is love. Since God loves us so much, let us love one another for love is of God (1 Jn 4:7). Service (however)  is a charisma.. Not a display of power but a manifestation of grace. Paul mentions a variety of such “services.” All of which “serve” the community. Rom 12:7.1 Pt 4:12. I think that the gift itself is the act of serving and sharing. The gift is not a latent power one controls. The actual deed and word is the charisma.. It is not a person’s  private possession.

What does it mean to love? To love a person means that you affirm a person’s basic human dignity. I love you because you are you. I love you because you are here. I want to participate in the promotion of the other person’s full humanity. I want the other person to flourish. “Let us love, not in word or speech, but in truth and action.” (1 Jn 3:18) With love, there is a readiness to subordinate my own agenda so as to be able to help the other person to be able to fulfil their  needs. Brady 265-73. God does not call us love humanity. He calls us to love the neighbour. The neighbour is the person who needs your help now. Who is my neighbour? The Good Samaritan (Lk 10:30-37) Such acts are precisely what God wills. Not some theoretical or poetic or universal love but a practical and concrete deed that builds up.

Vacek  writes: “Love is an actively receptive movement of the heart that creatively enhances the value of both the lover and the beloved through a union that affirms their respective dynamisms. Where there is love, there is grater value, richer beauty, deeper ideas, and stronger fidelity and more profound religion. The world for the lover is endlessly over flowing, constantly surprising. Love’s eyes see  the unique and the special in the beloved. Love’s heart beats with the dynamism of the beloved and affirms thee beeloved for what it is and what it can become. Love’s hands reach out with to help the beloved in ndeed and to resist its errant tendencies. Love’s prayers join God’s own love and  redeems the world by enfleshing God’s own participation in the world.. The perfection will be reached when God is in all and all is in God. Love is the dynamism for fulfilling this ultimate goal.”
 The love which Jesus commanded, be it directed toward the neighbour or the enemy is understood in just this way - as active good will toward the other and the affirmation of him or her 

“Beloved, let us love one another, because love is  from God.. Everyone who loves is born  of God and knows God. Whoever does not love does not know God., for God is love.” (1 Jn 4:7-8)


When you see the fruit of the kingdom “the cup of cold water,” you know where it came from. If a person does justice, loves kindness, and walks humbly with God. This is the ethical criterion. God’s love embraces all people. However, many have not been reached by the message. In this case, I think that the message of Jesus will be the norm by which God. judges us all: have they done the works of love that are in accord with that message? 

Love is central to who we are as God’s beloved children. Our identity is not what we do. It is not our power. Our identity is not what people say. It is not our popularity. Our identity is not what we possess. It is not our success. How fragile is the life that depends on such things. We have so little control over them. What if we lose our job or our fame or our wealth caused by events completely beyond our control. Jesus came to give us a new identity. He says we are the beloved children of God. Therefore, let us claim our beloved ness. That will enable us to live free from the traps and snares of this world. Listen to the voice that says: “you are my beloved.”

The victory of love

Will God’s love win out over the powers of hatred? I hope and believe that it will. Has God not reconciled the world in Christ? Has God not decided not to count our trespasses against us? Does it not sound as if God  wants hell empty of occupants? But hoping is not knowing.  If were a matter of coercion then God would surely “win.” But what kind of “victory” would that be? Not a  relational victory, for sure. Not if human freedom counts in the equation. Consider the elder brother in Jesus’ parable f the prodigal son. Did he relent? Did he repent? Jesus does not say that he did. The father issued the invitation to him also. One hopes that he came to the celebration. But it would be as a person that he comes (if he comes) not as a robot. God offers us his love and inspires us  respond. But the invitation is not causal. There is still the possibility that he may exclude himself from the community of salvation. Such is the 

condition surrounding our God-given freedom. It gives to our lives great weight. There is a power to say “no” even to God.

In closing, I invite you, my readers, to open yourself to a baptism of the Spirit which will give you a  fore-taste of divine glory and a renewal of the realities of Pentecost. Do not seek chiefly impulses of power over much but seek rather the power of love. More than anything else we need, not a high voltage baptism but an immersion in the sanctifying grace of love.
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